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And We made a people who were looked (down) upon as weak the
inheritors of the Eastern and Western parts of a land that We have
blessed.

(Quran, VII, 137).
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NOTE ON THE SECOND EDITION

No substantial material has come to light since the publication of the
first edition. The papers of the Qaid-i-Azam and Miss Fatima Jinnah
have been taken by the Government of Pakistan and are still lying
packed in boxes. The work on the repairs, restoration and
classification of the Muslim League records has not advanced
sufficiently to make it possible to give scholars and research workers
access to them. Hence this edition does not differ materially from the
first. Readers, however, will notice some improvements. Effort has
been made to incorporate such relevant facts as have come to light in
recent writings. Some additions have been made to the
documentation as well. A few errors pointed out by some friends have
been rectified. [ am grateful to them for writing to me.

I. H. QURESHI

University of Karachi
31 August, 1969.
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PREFACE TO THE FIRST EDITION

THERE are several books which deal with the fateful events leading
to the establishment of the sovereign States of India and Pakistan.
Most of them have been written by authors who were emotionally
unprepared for the partition of the subcontinent. Hence their writings
do not portray the attitudes of the Muslims correctly. It is necessary,
therefore, to put the record straight.

It has not been possible to do full justice to the theme. The
Qaid-i-Azam Mohammad Ali Jinnah was too busy to keep a diary.
His private papers are in the custody of his sister, Miss Fatima Jinnah,
and are not available to the students of the period. His principal
lieutenants and others who were intimately connected with the hectic
negotiations leading to the establishment of Pakistan have not left any
memoirs, An attempt was made to interview some persons, but they
refused to co-operate for one reason or another. This book is,
therefore; mainly based on published authorities or such archives as
are available. It cannot claim to disclose any new source material.
This is not due to any lack of effort on the part of the author or his
collaborator, Dr. K.K. Aziz. The latter went to several political
leaders bearing letters from the author but he received little co-
operation. Either fhe persons contacted were too busy or they
expressed their intention to write themselves. It is earnestly hoped
that they commit to writing what they still remember, because human
memory is capable of playing curious pranks with facts. One of the
senior leaders has died recently and history is poorer because he could
not find time to write his m¢moirs or narrate some of the events to Dr.
Aziz.

However, every effort has been made to consult the available
material and records. Dr. Aziz was sent to England to supplement the
information that was available in Pakistan.



Note on the transliteration of names

Some non-Pakistani readers will feel bewildered by the fact that
no uniform method has been adopted for the transliteration of names.
The same word occurring in different names has been transliterated in
various ways. This is because the names of places have been
transliterated in accordance with the accepted official transliteration
in the British days, which was chaotic because it was not scientific.
The names of persons have been spelt in the manner in which they
themselves spelt them. Where the person concerned did not use
English, his name has been correctly transliterated but dlacrmcai
marks have not been used.

An effort has been made to let the facts speak for themselves.
This is the reason for many quotations, but comments have not been
stinted.

My indebtedness to Dr. K.K. Aziz is very great.- His services
were placed at my disposal by the West Pakistan Department of
Education. I could not have hoped for a better colleague. I found him
mature in judgment, industrious, scrupulous, balanced and well-
trained in modern methods of research. He lightened my burden by
collecting a good deal of relevant material and preparing most of the
first drafts. Without this help I would have found the preparation of
this treatise impossible in view of my other commitments. I may,
however, mention that the opinions in the form in which they appear
are mine and I take full responsibility for them.

This book has been made possible by a generous grant from the
Government of Pakistan who also used their good offices in securing
for me the services of Dr. K. K. Aziz.

I must record my gratitude to several friends and colleagues. Mr.
Hilal Ahmad Zubairi has helped me with reading the proofs. Mr.
Sharif-ul-Mujahid has checked the references and Mr. Anis Khurshid
has prepared the index. The staff of the Department of Publications
and the authorities of the Inter Services Press Limited have placed me
under great obligation by their patience and co-operation. Mr. S.
Zoha, in particular, has gone through the last proofs meticulously and
has eliminated many errors.

I. H. QURESHI
University of Karachi,
12 April, 1965.
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CHAPTER 1

Introductory

India

When the Muslims demanded a separate soverelgn state embracing |
the Muslim majority areas in the subcontinenf, many neutral
observers of the Indian scene were taken aback. Even today Pakistani
writers find it necessary to explain the raison d’etre of their country.
When the world gets.accustomed to the existence of a geographical or
political unit, it becomes exceedingly difficult to argue that its
dismemberment was justified or necessary.

[t is an irony that the Muslims have to struggle against the
tyranny of a word which they themselves began to use in the sense in
which it was used until 1947. Historically India is part of the region
that constitutes West Pakistan, because it is the area drained and -
nrlgated by the river Indus. Hind, from which is derived the name:
India, isa phom_m_ variation of Sind, still applied to the southermﬂ
of West Pakistan. Indeed the Indus is locally called the Sind, and it
seems that it is the river that derives the name from the area m
vice-versa, because at the time of the Arab mnqueqt the river was

ullh,d Mehran. It was after the Arab conquest that the name Sind

came to be applied to territories much beyond modern Sind : and
- - B e
ar radually it came to pass that the variants Hind and Sind were used, as.
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synonyms, for the entire subcontinent. Slowly there entered a
distinction and Hind became the Muslim name for India. It gdmed
currency because the Muslims found no i qa'lgenouc. name for the
subcontinent. The conception of a land called India was created by
the Muslims, before whose rule its several parts were known by
different ndmes In fact Imvmgseidom known political unity, it was a
collection of sev eral countries with their distinctive languages and
customs, though it ha_d_a certain amount ofhomogencn_y_ because of a
common cmhzatmn -uid outlouk on llff.. Thn, mnous p%s

Ufcommon assumpnonc. regarding cosmology ‘and [1te X
"It was because of this homogeneity that the Muslims were led
into giving the same name to the entire area. However, they did not
discard the names of the various constituent units of the subcontinent.
When Europe came into contact with South and South-East Asia
after Vasco da Gama's successful trip to Calicut, the word Indies was
ipplied to a much larger area than the subcontinent. Indonesia, a
collection of many islands, some of which have their own
characteristics, was included. Of course Indonesia is a modern name.
To the European trader or colonist, it sufficed that the people, so
different amongst themselves, were not Europeans and possessed
some common characteristics being the inhabitants of a region that
had been subject to certain Indian influences. So far as India was
concerned, it had been, at one time, with minor exceptions, under the
Muslim rulers of Delhi in the fourteenth century and was once again
being brought rapidly under Mughul rule during the seventeenth
century. Thus Europeans and Indians themselves got used to the idea

- of India being in fact or potentially a single political unit.

The establishment of British rule in the subcontinent and its
expansion to its farthest corners brought the territories into much
closer contact with Europe. When the nabobs returned to England
and bought rotten boroughs with wealth accumulated in India, the
fame of the subcontinent spread all over Europe. Thus India became
the source of British wealth and power and Europe as dazzled with
the brilliance of the brightest jewel in the British crown. Thus was
built a legend about India that entered fiction and song. And this was
one, undivided India. The fissures remained hidden because they
only helped the British in building up their power and were of little
concern to any one elSe.

' I.H. Qureshi. The Muslim C ommunity of the Indo-Pakistan Subcontinent (The Hague:
1962), pp. 60, 61.
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It was assumed that India must be inhabited by Indians and as
- such they would form a nation and if there were a few groups
somewhat different from the rest, they would be cultural, religious or
perhaps ethnic minorities. And because once the Muslims had ruled
the land, their existence was not totally unknown, but, then, as the
term Muslim implies, these must be Indians with just a different
religion. And, as a corollary, it was assumed that if they demanded
separation, it was only on religious grounds. But then why should
religion play such an important role in the twentieth century that
people, otherwise the same, should call themselves a nation simply
because they profess a different religion?

This thought was reinforced with the success of Hindu
propaganda. Gandhi and other leaders posed the question: How can
a body of converts be a nation?? And this question has found an echo
in many parts of the world, because it embodies a plausible half truth.
Gandhi must have been aware that this was an oversimplification of a
much more complex problem, but because it made a good
propaganda point, it was repeated from many platforms and in many
statements. Let us examine the question a little more closely.

Religion

Both Hinduism and Islam are different from the religions prevalent in
the West. Hinduism is not an attachment to a dogma, it is the name of
a social system. It has a basic philosophy, it is true, but this philosophy
is pervasive and does not assume the form of a credo. It is possible for
a Hindu to hold any belief antagonistic to one or all assumptions of
the philosophy. In the course of history large sections of Hindu
society have done so, but so deeply ingrained are these basic
assumptions in the thought of the people that the rebellions have not
lasted. The important fact is that it is possible to deny the truth of any
belief howsoever universally held and yet to remain a Hindu. The
reason is that if the Hindu social code is not transgressed seriously in
matters that integrate Hindu society, there is no excommunication.
And the essence of the social code are the caste rules. Nevertheless it
is possible even to break the caste rules, because if it is done by a
sufficiently large group, it can constitute a caste group of its own.
Sooner or later it begins to conform to the general principles once
again. These rebellions being against particular points do not

seriously militate against the all powerful social bonds of Hinduism.

2 Vide infra, p. 214,
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It is mterestmg to note that the institution of the caste plays a
dual role. It binds individuals and groups to Hindu society. The caste
system gives sufficient autonomy to groups to draw up their own
codes of belief as well as action, but because the all permeating
philosophy is constantly influencing their thought and action alike to
an extent that it becomes the very air they breathe, the homogeneity
of Hindu thought and society is maintained. This autonomy also
permits the absorption of new groups, and it was in this manner that
many immigrating tribes were integrated into Hindu society. It was
this quality of Hinduism that filled the Muslims with the greatest
apprehension. They wanted to maintain their entity and were averse
to any dilution of their creed. The latter was an ever present danger
because of the all pervasive nature of Hindu philosophy which was
woven into the warp and woof of native thought.

The other quality of the caste system is somewhat contradictory
to the former. It breeds an exclusiveness which makes even social
contacts somewhat difficult. By its interdiction of intermarriage,
interdining and sometimes even touching persons belonging to other
castes, it almost forbids familiar contacts with others. This has been
particularly true of the Hindu attitude towards foreigners who have
been branded as yavanas and melechchhas. The former comes from
Ionia and was first applied to the Greeks and the latter is indigenous
in origin and applies to any one outside the pale of Hinduism; both are
used contemptuously; both imply that the person is unclean and his
touch would pollute food, utensils, the dining area and even the fire
place. Orthodox Hindus would take a bath after the day’s business if it
has brought them into contact with non-Hindus.® Under these
circumstances it is not surprising at all that the Hindus and the
Muslims, despite having lived as neighbours for centuries, remained
distinct and separate.

The Muslim attitude also did not help integration. In antithesis to
Hinduism, Islam is a religion with a credo and no one can legitimately
call himself a Muslim if he ceases to believe in God, His unity and the
mission of the Prophet, Muhammad. Islam also has built up a system
of law that governs society. It believes in the existence of an organized
community of believers and because there is no church, the Islamic
law is the main cementing agent in society. This law is in many ways
antithetical to the Hindu code in its basic assumptions. Unlike the
Hindu caste system, Islam rejects birth or profession as a source of

3 Nirad C. Chaudhari, The Autobiography of an Ur:knmm Indian (New York: 1951), pp
381, 382.
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pride or superiority. It believes in the brotherhood and equality of all
believers. It does not brand any one as inferior on the basis of race,
colour or descent. The non-believer is in error, it is true, and,
therefore, not like a Muslim, yet, as a human being, he is not inferior,
because he is potentially a believer through conversion. It does not
treat any person as physically unclean whose touch could pollute
anything. It, therefore, builds quite a different kind of a society. Thus
the Hindu and Muslim social systems could exist side by side but they
could not work for integration. Besides, because the Muslims were in
a minority and were conscious of the possibility that the environment
might weaken their adherence to their principles, they were, most of
the time, actively engaged in preventing their abscrption into the
milieu.

Race

Soon much more got involved than religion alone. For this it is
necessary to go back to the beginnings of Muslim society in the
subcontinent. As is well known, the earliest settlers were Arab
merchants who had established themselves in important seaports.
Here they were permitted and sometimes even encouraged to receive
some Hindus into their fold as converts. Some of the settlers married
Hindu wives and had children by them. The entire community so
constituted was protected by the rulers who valued them as agents for
overseas trade. However, sometimes they were the target of mob
violence when, despite the patronage of the rulers, they had to fend
for themselves as best as they could. In such pogroms they were
treated as a single community; the local people did not distinguish
between the Arabs and the converts. They were all Muslims.

When Northern India was conquered by the Muslims, they were
confronted with the problem of controlling vast territories with
almost insignificant man power. It must be remembered that the
native population was not docile. Whenever and wherever it could, it
was prone to rebel, withhold revenue and disrupt communications.
The efficacy of conciliation was recognised and successful attempts
were made to win over large sectors of Hindu society through
concessions and a liberal administration.® But in a situation where an
alien minority imposes its rule upon a civilized and proud people,
conciliation alone is not enough. All governments have to possess the

“ 1. H. Qureshi, The Muslim Community of the {ndo-Pakistan Subcontinent, op. cit., p. 61.
* I. H. Qureshi, The Administration of the Sultanate of Dehli (Karachi: 1958), p. 217,

el seq.
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ultimate sanction of force. In particular, if the territories are far-flung
a‘nd the communications not easy because of thick forests and large
rivers, as was true of the early Muslim Empire in the subcontinent, it
1S necessary to guard the routes and to keep the local population
under control. This was achieved by planting Muslim colonies in
strategic places where they were entrusted with the responsibility of
maintaining peace. In view of the large areas under their control and
their own small numbers, this was by no means an easy assignment. In
the beginning every Muslim community was little better than an
armed camp in the midst of a hostile people, who were armed as well
as warlike. In that age the difference between an army and an armed
rabble was proverbially small. These settlements, when they started,
were entirely Turkish and Central Asian, but soon small numbers of
converts joined them. Because they faced common dangers they were
soon integrated into well knit communities. And what is even more
significant, the Hindus did not distinguish between the Turk and the
convert. In those days every Muslim was called a Turk in the areas
where Muslim rule had been established by the Turks.®

It is quite true that there are many descendants of Hindu
converts to Islam among the Muslims of the subcontinent. But
Gandhi was certainly exaggerating when he branded the entire
Muslim community as a body of converts. There are large sections of
the Muslim population in the subcontinent who are the progeny of
immigrants from other Muslim lands. Throughout the period of
Muslim rule, migration from other Muslim countries was encouraged.
This was true even in the twentieth century of the Nizam’s dominion.
The Muslim rulers were so conscious of the shortage of their man
power that every immigrant was looked upon as an asset.
Administrators, poets, theologians. physicians, scholars, engineers,
mystics, ordinary soldiers and even humble craftsmen were all
welcome. There are innumerable families who trace their origin from
some foreign settler and all these claims are not ill founded. The
largest immigration took place because of the ravages caused by the
Mongol inroads into the Eastern lands of Islam and as early as
Balban’s reign in the thirteenth century Delhi was thronged with
Muslim immigrants of distinction from many lands.

The Muslim population of the subcontinent absorbed layer upon
layer of Arabs, Turks, Afghans, Iranians and others.? The fact that

¢ 1. H. Qureshi, The Muslim Community of the Indo-Pakistan Subcontinent, op. cit.,
pp- 87, 88.
7 ibid., pp. 80-82.



7 Introductory

the Muslims of India belong to so many racial stocks has had a
profound effect on their psychology. The Muslim community was
integrated into a new group that transcended the barriers that might
have divided it if people of different origins had adhered to their
particular traditions too strictly. This integration was made easier by
the fact that Islam is not only a religion, but also a social system and a
way of life. The Hindu convert also was not only admitted to a new
faith, but also to a new society. That was the reason why, for a long
time, the Hindus would say of a fellow Hindu who had become a
Muslim that he had *“‘turned a Turk™. The convert adopted a
“Muslim” name in the sense that it was of Arab, Iranian or Central
Asian origin, broke all conscious ties with the culture of the society to
which he had belonged and integrated himself fully into the Muslim
community.® Thus even the Hindu convert came to look upon the
culture of the Muslim community of the subcontinent as his own.
Therefore Gandhi’'s argument was wrong from another angle as well.
The Hindu converts to Islam became culturally as foreign to Hindu
culture as the Muslims of a foreign origin.

The Muslim culture that developed in the subcontinent had, it
goes without saying, its roots in the teachings of Islam. In its
fundamentals Islamic culture is the same all over the world; and yet in
many ways it has been affected by the habitat it has entered. These
peculiarities have accompanied people migrating from one region to
another. Because of the long contacts with Central Asia through a;
large number of immigrants, Indo-Muslim culture is overwhelmingly
Central Asian in details. The Muslim rulers of the subcontinent were
mostly of Central Asian origin and so were their courtiers, officials
and soldiers. The communities that were planted to consolidate the
empire were mostly Central Asian in their composition. Except for
their language they forgot very little and most often without knowing
it, perpetuated cuisine, habits, customs and ideas that their
forefathers had brought with them. As Persian was the official
language, the poetry and literature of Iran also had a deep influence
which was strengthened when the Mughuls encouraged Iranian
migration and also because of the conversion of some of the rulers of
the Deccan to Shi‘ism. The Arab influence was pervasive because of
[slam and the earlier contacts with Arab lands.

Because of this history, Islamic culture in the subcontinent was
neither entirely Arab, nor Central Asian, nor Iranian. Nor for that
matter was it simply mixture of all these. Indian influences had crept

B Ibid., pp. 93-101.
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Into the life of the community. These occupied a minor and subsidiary
position, nevertheless they contributed a local flavour to what
otherwise would have been entirely foreign. In this manner was
evolved the culture of the Muslim community of the subcontinent,
which was predominantly Islamic and Central Asian, but which
evolved its own individuality.? If the entire subcontinent had been
converted to Islam, this culture would have been called Indian, just as
the Central Asian, Turkish, Iranian and Arab cultures are known by
the names of their habitats in spite of being the variants of the culture
of Islam. Indeed, the Muslim world did call the Muslims of the
subcontinent ‘Indians’ and their culture also was dubbed by the same
name. It must, however, be remembered that this term was used
exclusively for the Muslims,© because the Muslim world at that time
was concerned mainly with the Muslims of the subcontinent, and only
their achievements attracted any attention in Muslim writings. A
world in which numbers were not so important judged whether a land
was Muslim or otherwise by the extent to which Islam exercised
supremacy in it.

Within the subcontinent, however, the Muslims could not call
themselves just ‘Indians’; because there were many more Indians who
were so different from them. And their struggle to save their entity
could not be just to protect their “Indianism”. They were anxious to
live as Muslims, because only thus they could protect their faith which
was the cornerstone of their culture. They could no longer call
themselves Turks, Iranians or Arabs because they had ceased to be
any of these. Hence they adopted the name of ‘Muslims of India’
and within the subcontinent itself they called themselves merely
‘Muslims’. "

A nation without a name

Thus it came to pass that a distinct nation developed within the
subcontinent that continued to live without a name. And, despite
Shakespeare’s dictum to the contrary, there is a good deal in a name.
For the better part of a century, they continued to look upon
themselves as a religious minority, simply because they had failed to

9 1. H. Qureshi, The Pakistani Way of Life (London: 1957), pp. 5-14.

10 The Indian Muslims were called by Arab Authors Hunud, precisely the term that the
Muslims of the subcontinent used for the Hindus. When in the 20th century the Arabs woke up
to the importance of the Hindus, they began to refer to them as Hunudas, a corruption of the
English word Hindus.

" They preferred to. call themselves Musalmanan-i-Hind, never Hindi Musalman.
Sometimes, though seldom, they used Hindustani Musalman.
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find a suitable name for themselves. In spite of their instincts which
led them in the direction of complete separation, they sought the
safeguards that they thought would ensure their communal existence.
They were also described and treated as a religious minority by the
British. In this manner the confusion created by the absence of a
name continued as a sinister factor to play havoc with their own
thinking and the thinking of the world about them. If they were justa
religious minority, then, it seemed, it was preposterous that they
should demand a separate existence. It was for this reason that
Gandhi advanced his argument that mere converts could not claim to
be a separate nation.

Implied in all this thinking was the fallacious assumption that the
Muslims of the subcontinent had every thing in common with the
Hindus except their religion. The situation in fact was that the two
peoples had little in common. It has already been mentioned above
that Islam and Hinduism build two entirely different kinds of society.
But it was not only social structure that was different. The variance
ran through all the details.

For finding this one had only to walk from one street to another
and sometimes from one house in the same street to another house.
To start with, in spite of a superficial similarity in architectural forms,
the houses were quite differently planned. The Muslim houses would
be spacious, airy and more open to light. A smaller area would be
covered to ensure larger space for sitting out in the mornings and the
afternoons and also for catching the breeze during the hot nights. The
Hindu house would, in the same area, have more building, the rooms
and verandahs would be smaller and there would be less space left
open to the sky. To the reader the difference described here might
look insignificant, but this would not be the impression upon the
visitor. The Hindu house almost invariably exuded a sense of
secretive exclusiveness which was not found in Muslim houses. Then
the visitor would notice that the utensils were different, they were not
made even of the same metal. The utensils in Muslim houses would be
of copper tinned to look white, or china or enamel, depending upon
the means of the family. In the Hindu home they would be of brass,
their shapes would be different. The Muslims would use ewers,
basins, cups, dishes, trays and plates like the ones used in Central
Asia or Iran, whereas the Hindus would use spoutless mugs (lofas)
and round trays (thalis). In most areas Muslim men and women would
be differently clad. '

All this holds good even today, though in some of the highly
Westernized families, to the extent that Westein articles have come
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Into use, the differences might be less marked. The cuisine also is
entirely different and there has been very little borrowing. Recently
dishes of Mughul origin have been adopted in India for the purpose of
entertaining foreigners. If the visitor were to probe a little deeper he
would find that customs and ceremonies were quite different. There
were no common festivals, no means of intimate contacts, because
there was no inter-dining or inter-marriage, and no basis for a
common outlook upon life.

If the same visitor were to walk further down the street, he might
come across a mosque or a temple. Here the difference, as might be
expected, would be even greater. The average mosque has minarets
and domes and the prayer hall is pierced with arches. There is at least
a hall, there may be cloisters on the three sides and a place for
ablutions. In the hall there would be a pulpit and near it a niche to
mark the place where the imam stands to lead the prayers. The
building is open and there is no atmosphere of mystery. It is simply a
place where believers gather to offer congregational prayers. The
temple is not intended for a congregation, it centres round the image
of a deity it may have subsidiary chapels housing the images of other
deities and devotees walk in single file to see the image and to offer
their homage. The image is generally in a semi-dark room lit with
lamps, creating an atmosphere of mystery and awe. The architecture
is generally trabeate.

The division runs through literature as well. Even when the
spoken languages approximated as they had to because the two
peoples lived next door to each other, there was a distinct difference
in the flavour and vocabulary of the Hindu and the Muslim idioms.
The best examples to illustrate this point are Hindi and Urdu. Both
possess a common Prakritic syntax. When used for the exchange of
common ideas in the bazars, they were called, very often, Hindustani.
At that level most, though, by no means, all, of the vocabulary was
common. When Hindustani went beyond that stage and was used for

polite conversation or literary purposes, it became either Urdu or
Hindi. If it was Urdu, it was written in a modified Arabic script and
had a large percentage of Arabic, Persian and Turkish words, in that
order of frequency. Hindi was written in a Sanskritic script and had a
similarly high percentage of Sanskrit words. In this manner one
language could become quite unintelligible to one who knew only the
other. And when it came to poetry, the difference went much deeper.
In Urdu the forms, the thought and the imagery were borrowed from
Iran and Central Asia; in Hindi they were indigenous. Urdu poetry
exuded the nostalgia for lands that had been left behind long ago but



11 Introductory

never forgotten. It sang of “the cooler lands where roses bloomed and
nightingales sang, where lilies made the air fragrant and tulips
carpeted the forests, where the plane trees brightened the autumn
with their red leaves and cypresses stood sentinel on the running
springs.”"'2 It believes more in metaphor than in simile, more in
abstraction than in description, more in mystic verities than in
mundane love, more in the philosophy of emotions than in actual
emotions. Hindi poetry relies for its charm upon a portrayal of the
local environment, upon telling similies to make its points, upon
appealing to ordinary human experience. Hindi and Urdu have been
chosen as examples because these trends are clearly defined in these
two languages. In varying degrees the differences in the Hindu and
Muslim approaches persist in other languages of the subcontinent as
well, in case they have been used by apprommately the same number
of eminent Muslim and Hindu writers.

It would be tedious for the reader if this discussion is prolonged
too much to cover other fields as well. But the difference persists
almost everywhere. Whether it is painting or music, the difference is
quite obvious. ™

How could two peoples with such divergence in their outlook,
beliefs, mores, tastes and inclinations be moulded into one without
making one, or the other, or both to sacrifice something that had
entered into the innermost recesses of their very souls? Under British
rule Hindus had organized a number of revivalist movements and
were in haste to discard all traces of Muslim influence.'® The Muslims
knew that in such a situation, the sacrifice, if it had to be made, would
have to be entirely theirs. They were mortally afraid of being forced to
do so because it went against their grain and their entire history, as
their one concern ever since they set their foot in the subcontinent had
been to preserve their faith, their culture and their separate entity.'®

Peoples so entirely different may live together for centuries
without even understanding one another. It is only through intimate
contacts that differences may tone down in course of time. It has been
shown that opportunities for such contacts were extremely limited. A
cementing force could have been a common experience in history.

2 I. H. Qureshi, “Islamic Elements in the Political Thought of Pakistan™, Tradition,
Values and Socio-Economic Development (Durham N.C.: 1961), p. 216.

'3 1LH. Qureshi, The Muslim Community of the Indo-Pakistan Subcontinent op. cit.,
pp. 95-96.

14 1.H. Qureshi, The Muslim Community of the Indo-Pakistan Subcontinent, op. cil., The
entire book would illustrate this point,

'8 Ibid., Chapter X1.
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But [lhey were not even willing to take the same view of history.
MUSl}m achievements were generally belittled by the Hindus. The
Mu§lln1 success in conquering such vast territories and holding them
against heavy odds was looked upon as a crime because the period of
Muslim rule had openly been called “an age of slavery”. The
monarchs and generals who are the heroes of Muslim history were
dubbed robbers and tyrants. The fact that the Muslims saved the
subcontinent from Mongol inroads which had created such havoc in
other Asian and European lands was forgotten. The Muslim
achievements in organizing an efficient and benevolent
administration, the anxiety of the Muslim monarchs to look after the
people and the flowering of vernacular literatures under their
patronage were all forgotten. Hindu rebels against Muslim rule are
cherished as heroes and even their treachery is extolled.

The period of common subjugation under the British could have
reated a feeling of unity but this could not happen because the
Hindus were always willing to take advantage of British partiality
towards them. After the fall of the Mughul Empire and the
establishment of British rule the Mushms. were subjected to
discrimination and hostility.'® The Hindus had no scruples in taking
advantage of the situation. They showed no fellow feeling for the
Muslims in their adversity. Of course the lesson was not lost upon the
Muslims. When the Hindus organized the Indian National Congress
under British inspiration, the Muslims showed no confidence in it.'”
No two peoples, who have such different views of history, can have
that “sense of possessing common memories of triumphs and
humiliations™ which is considered to be the basis of national feeling.

Not merely a religious minority

A few simple questions may clarify the position further: “Was the
Muslim, for instance, just an Indian with a different religious belief,
or did his differences with other Indians go deeper than religion
alone? Was he, for instance, just as different from his Hindu
neighbour as the Roman Catholic Englishman is from his compatriots
who belong to the Church of England? This may not seem to be a fair
comparison, because, after all, the Roman Catholics and the
Protestants are alike Christians. Was then the difference the same as

18 [bid., pp. 247-248.
'7 Gandhi’s letter dated 1S September, 1944: Jinnah-Gandhi Talks (September, 1944)
ember. 1944). p. 15.
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between the American Jews and the followers of other religious
denominations in the United States? Here again the parallel does not
hold good for two reasons: the Jews and the Christians share a good
deal of the Semitic traditions as embodied in the Old Testament; and
~ the Jews, through their association with the West and having lived so
long in Europe and in America have adopted a good deal of the same
cultural tradition as their Christian compatriots. Indeed, but for
differences in religious doctrines and practices arising from those
doctrines, there is no difference in the way of life and culture of the
Jews and the Christians in the United States of America or in the
United Kingdom. '8 It has been explained above at some length that
the differences between the Hindus and the Muslims were much
deeper. It should, however, be remembered that when the West
thinks of a religious minority, it has some such difference in view as
exists between the Protestants and the Catholics or at the utmost
between the Christians and the Jews. Judging from that standpoint of
view, it is obvious that the Muslims of the subcontinent could not be
called merely a religious minority.

The Muslims had themselves been victims of the idea that they
were a religious minority. They were not familiar with life in the West
and when the British called them a religious minority, they came to
believe that the term represented their international standing.
correctly. Their instincts, however, could not be governed by any
nomenclature. Their holding themselves aloof from the Indian
National Congress when it was organized was an open intimation that
they did not consider themselves to be a part of *“‘the Indian nation™.
When they demanded separate electorates, their deputation asked
the Viceroy “‘that the Muslims of India should not be regarded as a
mere minority, but as a nation within a nation whose rights and
obligations should be guaranteed by Statute™.'® The status of being a
mere minority continued to worry the Muslims. Mohamed Ali said in
the Round Table Conference that *‘...the Musalmans constitute not a
minority in the sense in which the late war and its sequel has
habituated us to consider European minorities ... A community that
in India alone must be numbering more than 70 millions cannot easily
be called a minority.”?°

'"" ILH. Qureshi, “Islamic Elements in the Political Thought of Pakistan™. loc. cir., pp.
212-213.

" H.H. the Aga Khan I, The Memoirs of Aga Khan, World Enough and Time (New
York: 1954), p. 123. '

20 Round Table Conference 1930-31. Minorities Committee Documents,: Minutes,
Meetings 1—0.
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The discovery

The liberation from the tyranny of this sinister phrase was not far
when doubts began to arise in the minds of their thinkers regarding.
the status of the Muslims in the subcontinent. The earlier leadership
had come from the areas where the Muslims were in a minority. They
did not find it so easy to break away from the notion of being a
minority even though they had felt that the term did not quite fit
them. When the Muslim majority areas also began to contribute to
the leadership of the community, a change was bound to occur.
Chaudhary Rahmat Ali, for instance, saw the greatest danger in the
Muslims being called Indians.2' And once, after a process of self
discovery, they realized that they were a nation, the inhibitions
created by the lack of a name, by erroneous catchwords and phrases,
and by misleading patterns of thought vanished as if they had never
existed. Then led by a great leader, Qaid-i-Azam Mohammad Ali
Jinnah, the nation marched to its destiny of sovereign status and won
the battle for Pakistan.

The battle was not fought only to win a status and territories.
Valuable as these are for the preservation of the nation, it has been
inspired by the idea that without a separate existence, its creative
genius was likely to wither away. Given freedom and opportunity it
can help in the enrichment of human thought, because every people
- has a unique experience out of which comes a contribution which only

it can make. A suppressed and dependent people may be intelligent,
but its inhibitions do not permit it to give its genius a free play. It
would have been a pity if a people which has not played an
insignificant role in history had been deprived the opportunities that
freedom alone offers. It was something of great value to themselves
and the world that the Muslims of the subcontinent were trying to
defend when they decided to fight for Pakistan.

2l Chaudhary Rahmat Ali, The Millat and Menace of “Indianism" (Cambridge 1940).
Also Pakistan (London: 1947), p. 241.




















































































































































































































































































































































































































































































































































































































































































































































































































































































